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PREFACE.

'The present volume of the Saered Books of the Hindus which bears
The Contonts of the the modest title of the Simkhya-Pravachana-Sittram,
Volume. in, in reality, a collection of all the availpble original
documents of the School of the Simkhyas, with the si ngle oxception of the
commentary composed by Vyisa on the Sdmkhya-"ravachana-Yoga-Sitram
of Pataiijali. Tor it contains in its pages not ouly the Simkhya-Prava-
chana-Sitram of Kapila together with the Vyirts of Aniruddha, the Blisya
of Vijiidna Bhikgu, and extracts of the original portions from the Vyit-
tisira of Vedintin Mahideva, but also the T'attva-Samdse together with
the comméntary of Narendra, tho Sdmkhya-Kdrikd of Mdearakpigna with
profuse anuotations based on the Bhdgya of Gaudapida and the Tattea-
Kaumudi of Vichaspati Midra, and a few of the Aphorisms of [Iaficha-
dikha with explanatory notes according to the Yoga-Bhiagya which has
quoted them. An attempt, moreover, has heen made to make the volume
useful in many other rospeets by the addition, for instance, of claborate
analytical tables of contents to tho Simkhyn-Lravachuna-Sdtram aul the
Sdmkhya-Kirikd, and of & number of important appendices.

In the preparation of this volume, | have derived vory material help
from the excellent cditions of the Vyitti of Aniruddha and the Bhdgye of
Vijiiina Bhiksu on the Simkhyja-Pravachana-Sdtram by Dr. Richard Uarbe,
to whom my thanks are due. And, in general, 1 take this opportunity of
acknowledging my indebtedness to all previous writers on the Simkhya,
living and dead, [rom whose writings 1 have obtained light and leading
in wany important matters connected with the subject.

An introduction only now romai/ls to be written. It is proposed,
‘howover, to write a separate monogram/onethe Samkhya Daréana, which
would be historical, critical and comparative, in its scope and character. In

his preface, therefore, only a very briel account is given of some of the
dinal doctrines of the Samkbya School.

The first and foremost among these is the Sat-Kdrya-SidJhdnta or the
be Law ° of Established Tenct of Existent Effect. It is the Law
entity of Cause and of the ldentity of Cause and Lffect: what is called

oot the cause is the unmanifested state of what is called

the effect, and what is called the_effect is only the mnanifested state of what

]



i ~ PREFACE.

.is called the cause; their substance is one and the same ; differences
manifestation and non-manifestation give rise to the distinctions
Cause and Effect. The effect, therefore, is never non-existent ; whetl
before its production, or whether after its destruction, it is alw:
existent in the cause. IFor, nothing can come out of nothing, and nothi
~can altogether vanish out of existence.

This doctrine would be better understood by a comparison w
Definition of Osuse and the contrary views held by other thinkers on
Effect. . relation of cause and effect. But before we proce
to state these views, we should define the terms “cause” and “effec
One thing is said to be the cause of another.thing, when the lat
cannot be without the former. Tn its widest sense, the term, Cau
therefore, denotes an agent, an act, an . instrument, a purpose, so
material, time, and space. In fact, whatever makes the accomplishm
of the effect possible, is one of its causes. And the immediate result
the operation of these causes, is their effect. Time and Space, howes
»are universal causes, inasmuch as they are presupposed in each and ev:
act of causation. The remaining causes fall under the descriptions

Aristotelian Division ‘* Material,” * Eflicient,” * Formal,” and * Fin:
°'.19::’%9‘_khya pivi- The S»“xmkhyas further reduce them to two ¢
slon, criptions only, viz., Updddna, i.e., the mater

p Y b

which the Naiydyikas call Samavdyi or Combinative or Constituti
and Nimitta, i. e, the eflicient, formal, and final, which may be v
ously, though somewhat imperfectly, translated as the instrumen
efficient, occasional, or conditional, because it includes the instrume
with which, the agent by which, the occasion on which, and the conditi
under which, the act is performed: Obviou

mom'}':st:’diﬂﬁmxd there is a real distinction between tho Updddna -
the Nimitta: the Upiddna enters into the cor

tution of the effect, and the power of taking the form of, in of
words, the potentiality of being re-produced as, the effect, resides in
,while the Nimitta, by the exercise of an extraneous influence only,
operates with the power inherent in the material, in its re-production
the form of the effect, and its causality ceases with such re-product
‘To take the case of a coin, for example: the material causality was i
_-lamp of gold ; it made possible the modification of the gold into the £
. of the coin, it will remain operative as long as the coin will last as a ¢
and after its destruction, it will pass into the potential state again ;
the operation of the Numttas came to an end as soon as the coin

minted. -
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Similarly, the Simkhyas distinguish the Effect under the twofold
aspect of simple manifestation and of re-production. Thus, the coin is an
instance of causation by re-production, while the production of cream
from milk is an instance of causation by simple manifestation.

Now, as to the origin of the world, there is a divergence of opinion

among thinkers of different Schools: Some uphold '
D,T:},?'vl,%',fit“ Origin 116 Theory of Creation, others maintain the Theory

of Evolution. Among the Creationists are counted
the Nastikas or Nihilists, the Buddhists, and the Naiydyikas; and
among the Evolutionists, the Vedaintins and the Simkhyas. The Nis-
tikas hold that the world is non-existent, that is, unreal, and that it
came out of what was not; the Buddhists hold that the world is oxistent,
that is, real, and that it cameout of what was not; the Naiyiyikas hold
‘hat the world is non-existent, that is, non-eternal, perishable, and
hat it came out of the existent, that is, what ir eternal, imperishable ;
he Vedéntins hold that the world is non-existent, that is, unreal, and that it
:ame out of what was existent, that is, real, namely, Brahman ; and the
Simkhyas hold that the world is existent, that is, real, and that it came out-
f what was existent, that is, real, namely, the Pradhdna. Thus, there are
he A-Sat-Kdrya-Vadda of the Nistikas that a non-existent world has been
rroduced from a non-existont cause, and of the Buddhists that an existent
vorld has heen produced from a non-existent cause, the Abkdva-Utpatti-Vada
f the Naiyidyikas that a non-eternal world has been produced from an
ternal cause, the Vivarta-Vida of the Vedantins that the world is a re-
olution, an illusory appearance, of the one cternal reality, viz., Brahman,
nd the Sat-Kdrya-Vida of the Simkhyas that an existent world has been
woduced from an existent cause.

Against the theories of A-Sat-Kdrys, Abhdva-Utpatti, and Vivarta,
rgumon “é’aﬁhﬂﬁﬁ ax‘l(l in support of their thfmry of Sat-Kdrya, the
ory. : Samkhyas advance the following arguments :

1. There can be no production offwhat is absolutely non-existent ;

eg., 8 man’s horn, ,
Il Thero must be some determinate material cause for every pro-
duct. Cream, for instance, can formn on milk only, and never
on water. Were it as abuolutely non-cxistent in milk as it is in
water, there would be no reason why it ‘shouald form on milk,
and not equally on water.
[TIl. The relation of cause and effect is that of the producer and the
produced, and the_simplest congeption of the cause as the pro-
ducer is that it possesses the potentiality of becoming the effect,
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and this potentiality is nothing but the unrealised state of the
effect.
IV. The effect is seen to possess the nature of the cause, e.g., & coin
still possesses the properties of the gold of which it is made.
V. Matter is indestructible; *‘ destruction” means disappearance
into the cause.
It follows, therefore, that cause and effect are neither absolutely
The World possesses  dissimilar nor absolutely similar to each other. They
phenomenal reality. possess essential similarities and formal dissimilari-
ties. Such being the relation between cause and eflect, the world cannot_
possibly have come out of something int which it had beén. absolutely non-
existent, and which accordingly was, in relation to it, as good as non-existent.
For the world is neither absolutely unreal nor absolutely real. The test of
objective reality is its opposition to consciousness. It is distinguished as
Pratibhdsika or apparent, Vydvahdrika or practical or phenomenal, and
Piramdrthika or transcendental. Of these, the world possesses phenomenal
.reality, and must, therefore, have a transcendental reality as its
substratum. Thus is the Doctrine of Sat-Kdrya established.
A natural corollary from the ahove doctrine is the other doctrine of
The Doctrine of Parindma or transformation. It is the doctrine that,-
Transformation, as all effects are contained in their causes in an
unmanifested form, the *production * of an cflegt is nothing but its
manifestation, and that, as cause and effect are ééséntia]]y identical, an
effect is merely a transformation of the cauge.
Now, the question arises, whether the cause of the world be a single
The Cause of tho One, or whether it be manifold. Some think that,
World, one ormanitold? 5.0610ing to the Naiydyikas, who declare the® exist-
ence of Parama-Anus or the ordinary Atoms of Matter, the world has
sprung from a plurality of causes. This is, however, to take a very
superficial view of the Nyiya-Vaidesika Dardana. The Naiy4yikas were
The Position of the certainly not timid explorers of metaphysical truths ;
Nalydyikas oxplained.  ¢},ere iy absolutely no reason for supposing that
they either would not or could not penetrate hehind and beyond the
ordinary Atoms of Matter. As T hfye elrewhere pointed out, ‘it would
be a mistake to treat the six Dardanas as each being a complete and
self-contained system of thought; *in respect of their scope and purpose,
- they bear no analogy to the philosophies of the West. They are singly
neither universal nor final ; but they mutually supplement one another.
Their Risis address themselves to particular sets of people possessing
different degrees of mental and spiritual advancemepi. They reveal
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‘and explain the trths embodied in the Vedas to them from their
point of view and according to their competence, and thus help
them in realising the truths for themselves and thereby in progressing
: towards Self-realisation. If the NaiyAyikas, therefore, do not carry their
analysis,>f the world further than the ordinary Atoms of Matter, it
must not be assumed that they teach a sort of atomic pluralism as the
ultimate theory of the origin of the world, and are in this opposed to the
authors of the other Sdstras which teach a different origin. The right
explanation is that they make but a partial declaration of the Vedic truths
and cut short the process of resolution at the ordinary Atoms of Matter,
because they address themselves fo a class of students who do not possess
the mental capacity to grasp subtler truths.
For the sense of unity which has found expression in the Law of
Unity of the Cause of D’arsimony, points to a single original of the world
tho World, or material manifestation, as revealed in the Vedas,
And the Simkhya makes its students acquainted with this. Tt is called
the Ront, and is described as the Pradhina, that in which all things are
contained, and as Prakeiti, the mother of things.
It is a long way from the ordinary Atoms of Matter to the PradhAna
The Scope of the Or P'rimordial Matter. The Simkhyn undertakes to
BApkhya. * declare and expound the suceessive transformmations
of the Pradhfina dowa to the Gross Matter, with the objeet .of accomplish-
ing the complete isolation ofitho Self from even the most*shadowy con-
junction with the Pradhina.

The definition of Prakyiti is that it is the state of equilibrium,

of Sattva, Rajun, and Tamas, called the Gunan,

Definition of Prakrpiti. . . .
won @ r It in the genus of which the (lugas are the specios,

Their state of equilibrium is their latent, potential, or inactive state, the.

state of not being developed into elfects. The (lunas are extremely fine
substances, and aro respectively the principles of illumination, evolution,
and involution, and the causes of pleagure, pain, and dullness, For,
Sattva is light and illuminating, Rajas is active and urgent, and Tamas is
heavy aud enveloping. They are in eternal and indissoluble conjunction
with one:another, and, by nature, ﬁtually overpower, support, produce,
and intimately mix with, one another.
This doctrine of the Three Qunas is the very foundation of the
Simkhya Tantra. Tt is explained in the following
Thre gookrine of the 1 imer : (1) Everything in the world, external as
i well as internal, is in constant change; and there
can be no change, whether it be movement in space, or whether it

»
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.be movement in time, without rest. Side by side, therefore, with the
principle of mutation, there must be a principle of conservation. And, as
Berkeley tells us, existence is perception,~-whatever is not manifested to
Oonsciousness, individual or universal, does not exist. Another principle
is, therefore, required which would make the manifestation of the other
two principles and of their products, (as also of itself and of its own), to
Consciousness possible. Thus, at the origin of the world, there must be

_a principle of conservation, a principle of mutation, and a principle of
‘manifestation. (2) Similatly, an examination of the intra-organic energies
would disclose the existence of three distinct principles behind them.
These energies are the eleven Indriyas or Powers of Cognition and Action,
and Priipa or Vital Force. Among them, the Powers of Cognition, e.g.,
Seeing, Hearing, etc., cause manifestation of objects, the Powers of Action,
e.g., seizing by the hand, etc., produce change, and Préna conserves and
preserves life. (3) In the mind, again, modifications of three distinct
characters take place ; vi2., cognition, conation, and retention ; and these
could not be possible withvat there being a principle of manifestation,
a principle of mutation, and a principle of conservation respectively.
(4) Likewise, & psycho-westhetic analysis of our worldly experience yields
the result that everything in the universe possessesa threefold aspect,
that is, it may manifest as agrecable, or a8 disagreeable, or as neutral, 3.0,
neither agreeable nor disagrecable. It must then have derived these
characteristics- from its cause; for nothing ean be in tho effect which
was not in the cause, The principles of manifestation, mutation, and
conservation, therofore, which are operative in the change of the states of
.agreeable, disagreenble, and nentral, must also possess the nature of being’
pleasant (dinta), unpleasant (ghora), and du)l (mfidha).

It is these principles of manifestation, mutation, and conservation,
possessing the nature of pleasure, pain, and dullness, that are respectively
the Gunas, Sattva, Rajas, and Tamas, of the Simkhyas. They are the
constitutive elements of Prakriti. They are Gunas in their mauilested
forms; they are Prakriti in their unmanifested form.

The transformationa of Prakriti are either prakriti-vikrits, oviginal or

evolvent as well as modification or evolute, or vikpits,
The Transformations . . .

of Prakpitl enumerated modification or evolute merely. The former are
sud distingulshed. thomselves transformations of their antecedents,
.and, in their turn, give rise to subsequent transformations. They are
Ma'hnt. AhamkAra, and the five Tan-matras. The latter are the eleven

vivgs and the five gross Elements. The transformation of Prakriti

hith them.  Of course, the gross Elements combine and evolve the

. ;r*"
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material world ; but the world is not a different Tattva or principle from

!the Elements, because it does not develop a single attribute which is not

ialready possessed by them. For the test of a Tattva or original or ultimato

iprinciple is that it possesses a ‘characteristic property which is not pos-
gsed by any other Tattva. -

The objective world thus contains twenty-four Tattvas,saamely,
o Objootivo World Prakyiti, Mahat, Abam-kara, Manas, the five Indriyas

nsists of Twenty- of Cognition, the five Indriyas of Action, the five
ur Tattvas. Tan-mitras, and the five gross Elements,

At the beginning of creation, there arises in Prakpiti Spandana or

cosmic vibration which disturbs its state of equili-
. The Transformation .
of Prakpiti is Mahator brium, and releases the (upas from quiescence,
Buddh. Rajas at once agts upon Sattva and manifests it as
Mahat. Mahat denotes Buddhi, the material counterpart and basis of
what we term Understanding or Redson. Buddhi is called Mahat, great,
because it is the principal among the Instruments of Cognition and Action,
Malat also means *light”; it is derived [rom the Vedic word Mahas or
Maghas, meaning light. And Buddhi is called Mahat, becauso it is the
initial transformation of Sattva which is the principle of manifestation.
Or, Buddhi which is the first manilestation of the Gupas and which is the

material cause of the world, is called Mahat, in order

Oniversal and Indivi- . . . e .

dual Buddhls distin- o distinguish it from individual or finite Buddhis
gulshed. which are its parts. For “what is the Buddhi of
the first-born golden-cgged (Brahmd), the same is the primary hasis of all
Buddhis; it is here called the * great sell.’ "

The function of Buddhi is Adhyavasdya or certainty leading to
action. It manilests in cight forms; viz, as virtue,
knowledge, dispassion and power, while Sattva ia
predominant in it, and as vice, ignorance, passion, and weakness, while
Tamas is predominant in it. And these, again, are modified into in-
numerable forms, which are classified as Rrror, Incapacity, Complacency,
and Perfection. Such is Pratyaya-sarga or the creation of Buddhi or
intellectual creation as contra distinguished {rom elemental creation,

From Buddhi springs Aham-kra: from “eogito,” 1 think, “sum,”
Tho Transformation of 1 8m. Aham-kira is literally the I-maker. It is the
Buddhlis Abam-kdes.  .material counterpart and basis of what we term ego-
ism, and causes modifications of Buddhi in the forms of “I am,” I do,”
etc., ete. Itis the principle of personal identity and of individuation. Its’
function is Abhimdna, conceit, thinking with referénce to itself, sssump-
tion of things to itself. But it is not a mere function ; it is a su&

¥
'

Defnition of Buddhi,
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.in which reside Vdsands or the resultant tendencies of accumulated ex-
perience, and which is capable of modification into other and grosser
forms. ; :

This Abam-kéra, which is the first transformation of Buddhi, is the
Universal and Indivi. CO8Mi¢ Aham-kira, the Upddhior adjunct of the

.:i:;lui m?-kam dis- golden-egged DBrahmnd, the Creator. It is the

infinite source of tho finite Aham-kéiras of indivi-
dual Jivas.

The modification of Aham-kira is twofold, according as it is in-
The Transformations
of Aham-kéra are: Tho fications are the eleven Indriyas,- that is, the five
odriyas. Indriays of Cognition, viz., the powers located in the
Eye, Ear, Nose, Tongue, and Skin, the five Indriyas of Action, viz., the
powers located in the voice, hand, feet, and the organs of gencration and of
excretion, and Manas. Manas is both a power of coguition aud a power

of action. Assimilation and differentiation are its distinctive functions.
The TAmasic modifications of Abam-kira are the five- Tan-métras,
viz.,, of Sound, Touch, Form, Flavour and Swmell.

They are pure, subtle or simple elements, the meta-
physical parts of the ordinary Atoms of Matter. They are *fine substan-
ces,” to quote from Vijiiina Bhikyu, “ the undifferentiated (a-videsa) origi-
pals of the Gross Elements, which form the substratum of Sound, Touch,
Form, Flavour and Smell, belonging to that class (that is, in that stage of
- their evolution) in which the distinctions of Sénta (pleasant, etc., do not
exist.” The process of their manifestation is as follows: The Tan-
métra of Sound, possessing the attribute of Sound, is preduced from
Aham-kira; then, from the Tan-mitras of Sound, accompanied by Aham-
kara, is produced the Tan-mitra of Touch, possessing the attributes of
Sound and Touch. In asimilar manner, the other Tan-matras are produced,
in the order of their mention, by the addition of one more attribute at
each successive step.

The transformations of the Tan-mitras are the Gross Elements of

" rhe Transformations Ether, Air, Fire, Water, und Earth,—the ordinary
of the Tan-mdtras are  Atoms of Matter, in which appear for the first time the
* the Gross Eloments, . e e . .

distinctions of being pleasant, painful, and neutral.
_*All Bodies, from that of BrahmA down to a stock, are formed~of them.

And the Tan-métras.

N
wllow the Bxlstense of material cause, Prakriti, is non-intelligent. It does

Bub!eﬁl:: ll’:{::(l‘glm not, therefore, exist or emergise for ifs own sake. .
» 18 OXP There wust be some one else of & different natuye, -

fluenced by Sattva or by Tamas. The Sittvic modi- -

Now, all this objective world is non-intelligent, because its .





























































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































