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PREFACE

There have been two lines of higher thought
occult and ultra-mundane that have governed the
religious and spiritual mind of India ancient and
mediaeval, and to a considerable extent the devout
Hindu of modern times. The Veda and the Tantra,
known as Agama, are the scriptural authority and
support for the earnest faith in the revealed nature
of these sacred texts. Among certain sections of the
learned classes, the Tantra is supposed to contradict
the Veda. A perusal of the Second Section of this
book will remove the misconception. Even so, among
a large section of the learned classes, the Veda in
the main is only meant for rvituals, karma, and
real spiritual knowledge is to be found only in the
Upanishads. This notion also will be uprooted on
a close reading of the First Section,

It is to be noted that occult truths are there in
the Veda while its main object is spiritual. It is also
true that the spiritual aim is admitted as the goal
in the Tantra while deliberating on the occult side
of the teachings. These two scriptures, the Veda and
the Tantra, which form the authority for the modern
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PREFACE

religious mind have been taken up for illustration
in this book.

The First Section, based upon my Sanskrit Com-
mentary on the Rig Veda, contains three articles,
the first of which is in substance a reproduction
in English of the 4th part of the Introduction,
Bhumika, while the second is a discourse on the
workings of the Mystic Fire, Agn;, and the higher.
Powers he brings down to fill the being of the awa-
kened soul engaged in the Vedic Yoga; to expound
this idea is given a clear exposition of the 13th Hymn
in the First Mandala of the Rig Veda commented.
upon in the Siddhinjana; the third which exem-
plifies the fact that the Vedic rituals are symbolic
of occult and spiritual Knowledge is based on the
same commentary on the. 28th Hymn of the First
Mandala. .

These studies were originally published in the
Annuals that are devoted to Sri Aurobindo’s teach-
ings. Except the first and the last in the Second
Section, which appeared in the Annual Numbers
6 & 7 of the Sri Aurobindo Circle, Bombay, the rest
were all contributed to the Annual Numbers 6, 7,
9 and 10 of the Sri Aurobindo Pathamandir,

Calcutta.

T. V. KAPALI SASTRY |

1v



CONTENTS

-y L3 R

Section One

Page

GODHEAD AND THE GODS§ IN THE RIG VEDA 1

i THE GODS OF THE APRI HYMNS 73
| ANJAH-SAVA 115

Section Two

| SIDELIGHTS ON TANTRA 153
THOUGHTS ON TANTRA 195

PRATISHTHA (Installation) 229

L






SECTION ONE






GODHEAD AND THE GODS IN
THE RIG VEDA

WE propose to consider the question of .the

Vedic Gods with special reference to
Agni in this brief'study. If symbolism is the key
for the interpretation of the hymns of the
Rig Veda in the inner sense as expounded by
Sri Aurobindo, then by implication it applies
to the discovery of the true character of the
Vedic Gods some of whom are identified with
the powers of Nature in the physical world,
as Sun, Moon, Heaven, Earth, Fire, Wind,
Waters and the others who are according to
modern scholars personified natural forces at
work in the Universe. There is no doubt that
in the early ages people worshipped Nature-
Gods in many countries, as in India, Greece
or Rome. But it is not correct to say that the
people of the Vedic times deified or personified
the forces of Nature; rather they believed
that there were Gods who presided over the
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FURTHER LIGHTS: THE VEDA AND THE TANTRA

Sun and the Moon, the Earth or Heaven,
the Fire, the Storm, the sacred Rivers and
other visible bodies in the physical universe.
When they speak of Surya the Sun-God they
have in mind for their object of worship the
Deva who presides over the Solar body; the
same 1s true with the other Gods in the Veda
in so far as they are identified beyond doubt
with the workings of the natural forces in the
world. But the Gods of the Veda were much
more than the physical description given of
them whether in the hymns or by the scholars.
If the Sun and Storm and Wind and Waters
and other objects of Nature were all that
sum up the Gods of the Vedic pantheon,
albeit with their presiding Deities, then the
modern theory about the primitive Vedic
people would be perfectly plausible. These
ancients, then, had not emerged from the
primitive barbarism, were still governed by
the crude religious beliefs in the efficacy of
sacrifice to their Gods. They believed that
their prayers were effective means to bring
them all material blessings, rains from heaven,
to release the waters from the clouds and help
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GODHEAD AND THE GODS IN THE RIG VEDA

~ loosen the grip of Night on the Sun. But the
true character of the Gods as it emerges from
the hymns themselves does not agree with
this account hazarded by modern scholarship
for which the Brahminical ritualism elucidated
by Sayana is to some extent responsible. For
the gross and physical aspect of the Vedic
worship though applicable in certain hymns
does not apply in many, does not at all hold
good throughout, but fades away as we
proceed from hymn to hymn of sage after
sage in all the ten Books of the Sambhita.
There are wholé hymns which in the exoteric
sense do not make sense at all. The ritualistic
meaning can not be maintained throughout.
And in order to achieve the impossible, im-
possible constructions are invented and with
laborious effort we arrive at a result which
leaves us wondering at the grotesque mentality
of the Vedic bards; or in such places the
meanings of the hymns are empty of any
worthy idea or presentation of truth, a
thought-content commensurate with the re-
pute of Knowledge associated with the Veda.
The Herculean effort made to dive deep into

3



FURTHER LIGHTS: THE VEDA AND THE TANTRA

the water bears fruit in discovering the pot-
sherd. The necessity of the symbolic inter-
pretation arises from the unsatisfactory results
of the labours of modern scholarship with the
help of Sayana’s ritualistic commentary. For
apart from the poverty of thought and in-
coherence in the language of the sages assumed
without warrant for the purpose of arriving
at some sort of a cogent idea conveyed by the
hymns, the learning does not take into
account the ages-old tradition that the Vedas
are the original source of spiritual Wisdom
and Divine Knowledge.

When we seize the clues afforded by the
deliberate symbolism devised by the Vedic
seers in the hymns, we get admitted into the
secrets of the Vedic Godhead, to the true
character of the Gods, as seen and understood
by the Rishis of the Rig Veda. Let us then
seek for the truth in the original texts them-
selves and hear what the Rishis speak of the
Gods and leave aside for the time being
what others say about the Rishis or the Gods
or what the moderns think the Gods must
have been to the primitive poets of the Vedic
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age. A presentation of the Gods in general
with their special and general function and
nature as described in the Riks will facilitate
our enquiry into Agni, the Deity who is
usually first hymned by most sages of the
Rig Veda.

The question then arises: who are these
Gods, Agni, Indra, Surya, Varuna, Mitra,
Ashwins and a host of others addressed in the
hymns? Moderns tell us that the Aryans of
the Vedic times had susceptible minds, were
casily impressionable, thought and believed
all natural forces and phenomena to be
bristling with life and intelligence and en-
dowed with power to bestow benefits on them
in return for the sacrifice and so they offered
their prayers to them. What are these natural
objects and forces that appeared to these
early semi-civilised peoples as figuring and
embodying the Gods? They are the blue
expanse above, dyauh, the earth with her
luxuriant vegetation and green meadows be-
low, prithivi, the sun, source of all light and
life, surya, the lovely dawn, wshas, the flowing
rivers, nadyah, and the cool life-giving waters,
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FURTHER LIGHTS: THE VEDA AND THE TANTRA

apah, Maruts, the storms that rush through
the sky, Indra who with his thunderbolt,
vajra, deals a death-blow to the clouds and-
sends down rain. Modern learning avers
further that in its childhood the Aryan
humanity was possessed of a hankering after
light and turned away from darkness and
naturally could not suppress its wonder at
the sight of fire when it was produced by the
friction of the churning sticks, arani! Hence
next to Indra, Agni is the most important
God in the Vedic pantheon.

This account of the Gods is based largely
on conjectures and the assumptions that there
could not have been real spirituality or sub-
lime conception of the Godhead in those
primitive times. The Gods as they reveal
themselves in the hymns do not throughout
answer to this description, though the Riks
In many places torn from the context may
lend support to this view because of the ex-
ternal and physical aspect that is gencrally
maintained for the purposes of outer worship
and -ceremonial rite. But there are many
hymns scattered over all the Mandalas of the
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Rig Veda which not only do not testify to the
correctness of this picture but contradict the
external sense, overshadow the physical as-
pect and proclaim the spiritual and psycholo-
gical functions of the Gods and their Cosmic
character. There are a number of instances
out of which we shall take up a few to show
that the Riks ceasc to give us any meaning
that is applicable to the physical aspect, to
the Nature-gods of the naturalistic and ritua-
listic interpreters. When the Rik says! “The
wise always see the highest step, the supreme
abode of Vishnu like an eye extended in
heaven”,? assuming that paramam padam is
not the supreme abode but the highest step
which is the meridian and that Vishnu is the
sun, how can the wise see him always, sada?
If it is the sun in the physical universe that
1s seen, then it cannot be seen always in the

1 In this study all the references are to the Rig Veda unless
specially indicated. The English renderings keep close to Sri
Aurobindo’s line, but his own translations, where available, are
given marked with asterisks.

21.22.20 g fawin o w§ @ar wafa g e
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meridian. Nor can it be said that the
wise alone see him always in the meri-
dian who is not so visible to others who
are not wise. It will then be either absurd
and fanciful or it must be the invisible Sun,
not the physical one, who is always visible in
his Supreme Abode to the eye of the Wise.
Let us take another instance where the scer
Praskanva says, ‘“‘Beholding the loftier light
that springs up above the Darkness we have
come to the Sun, the God among Gods, the
most excellent (loftiest) light.”’! Herc does it
make sense if the light loftiest is taken to mean
the physcial sun of our system? It does not,
and that 15 why a European scholar suggests
that this is an allusion to a spiritual Sun and
darkness here means sin, as Sayana suggests
as an alternative. ““T'he approach to the
Sun intimates the reunion with the supreme
spirit. We attain to the best light, agunma
Jyotir uttamam.” Or let us take the instance
of Indra, the most important of the Vedic

1 1.50.10 gg gwweafy sAfaeTREe I |
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GODHEAD AND THE GODS IN THE RIG VEDA

Gods according to scholars. This most
powerful king of Gods, the warrior with his
thunderbolt dealing death-blow to the clouds
giving us rain is generally recognised beyond
doubt to be a deity ruling somewhere
far above the region of the clouds. But when
we study the hymns addressed to him—
leaving aside those in which the veil of symbols
is either too thick or too thin—those which
can be plainly construed, we are confronted
with passages that betray the shallowness
of the contention that Indra represents like
other Gods of the Veda nothing but a pheno-
menon of Nature. Let us take at random a
couple of instances that throw light on the
spiritual and really Divine and not physical
and fanciful character of Indra. “Far is that
Name secret, by which the worlds called to
thee”,! or “Great is that secret Name longed for
by many by which thou madest what was
and what shall be”,? or, again, when the
Rishi Babhru says, “His strong and secret

' X550 gk oW .. A @, . Agaard .
2X. 55.2 Agm T T TEEIEH WE SWAT 49 e |
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FURTHER LIGHTS: THE VEDA AND THE TANTRA

abode I have seen; desiring him who founds,
I got at (his abode). I asked of others, they
said, ‘being men of leading, awakened, let
us attain to Indra.”! Here again what 1s
the secret place, is it a little or far above the
region of the clouds? Does not the Rishi
plainly state that the very fact of awakening,
bubudhana, leads to Indra, once there is the
longing and that the founder, mdhata, cannot
be a fanciful being somewhere in the middle
or the higher regions of the sky? Is the
awakening simply waking up from sleep?
Maruts or storm-gods more than the other
Vedic Gods have a pronouncedly physical
character in their functionings in most of
the hymns addressed to them. Even here it
is difficult to ignore their psychological and
spiritual function that is the real and inner
aspect. Now Agastya calls upon the Maruts
praying for their protection so that the man
they loved may be saved not only [rom ruin

YV 30.2 sareee weHew gEAw fAdgeEaaireeT |
yqwHAT 99 O 7 Aghe U agEmET o1
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but from sin also, aghdt rakshata.! By appeas-
ing the Wind and the storm-gods the houses
and property of the. man who is their fa-
vourite may not become the target of their
fury and thus he may be said to be saved
from ruin. But how can he be saved from
sn? Vasishtha sings, “Here, here, ye of self-
grown strength, seers with skin of Sun’s
splendour, O Maruts, I dedicate to you this
sacrifice.”®? Note that the Wind and the
Storm-god is evanescent here, takes on the
resplendent garb of solar colour and assumes
seer-hood also. It is no wonder that the same
seer sings, ‘‘He is a sage, the illumined thinker,
Dhira, who knows these mysteries what the
mighty Prishnz bore in her udder.”’® These
secrets are and can be known only by the
enlightened sage and not the common man,
asserts Vasishtha. Among the Vedic Gods no
God is better known and identified whose func-

1]. 166.8
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tion is unmistakable and never-failing than

Soma. But the many things that are spoken of

Soma cannot at all apply to the creeper, the
material object which is purely a symbol in
the outer sacrifice. There is no help il one is
carried away by {lights of fancy and assumes
with an extraordinary unrecasoning that the
Vedic sages got too much drunk to cistinguish
the inanimate from the animate, the insentient
from the sentient and in their intoxication
fancied the presence of a deity in the draught
of Soma. Here we may note in passing that the
Soma plant is an extinct species and it was not
easily available even thirty centuries ago.
Twenty-four varieties of Soma plant are
mentioned along with the places of their growth
and their therapeutic virtues, such as strength
and longevity in the Sushruta Samhita (Chi-
kitsa-sthana, Chap. 29), but the intoxicating
property 1s not mentioned. It is difficult to
imagine how sage after sage in hymn after
hymn goes on singing the glory of this intoxi-
cating drug. Surely there must be a measure

even for depraved addicts. But still the hymns,

though on the surface, may refer to the plant
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for ceremonial worship, consistently drive at
the psychological, occult and spiritual side
of the truth. And some Riks cannot be properly
construed at allif the Soma is taken to mean the
drug. What are we to say when the Veda
plainly hymns, “O Thou, all-seeing, the illu-
mining rays of thee, who art the lord, encom-
pass all the abodes; Soma, with thy natural
powers thou pervadest (the all) and flowest,
thou art the king and lord of the whole
world”?! Another Rik openly decides the ques-
tion of Soma. “When they crush the herb,
one thinks that he has drunk the Soma; but no
one ever tastes him whom the Brahmans know
to be the Soma.””?

Usha is rightly identified with Dawn, but
even here her attribute cannot apply always
to the physical sunrise. Does she speak sweet
and true words, sunrita—a term which is repeat-
edly applied to her? Kakshivan addresses her:
“Following the course of the Ray of Truth,

1 I1X. 86.5 fazar wmafe fama=er wvaw....afdfazae
ERE e |
2 X. 85.3 g1 #vad i A qETRG FE 1
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ritasya rashmim, bestow on us happy, happy
knowledge-will”.1 Here Sayana admits that
rita means Truth which is Sun in the context
and the gross interpretation, of course, demands
the extension of the meanings of words like
rita to water, sacrifice, food and many others
and this unreason is needed again for such
numerous contexts indeecd.

There are Mitra and Varuna, the Ashwins,
other gods and goddesses whose identitics are
variously surmised and whose physical aspects
are less pronounced than those we have referred
to and for that reason we need not take up
any of them here, as the Riks addressed will
bear plain testimony to the psychological
and 1inner significance, and to the Cosmic
and spiritual functionings under different
names and personalities of the Godhead. It
is enough if we remember that the Gods
whose identities with the objects and forces
of Nature in the physical universe are quite
assured are not really and deeply the external

tI123.13 mawr W aqEeeNE WE OWE RIHEAT
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things meant as objects of ritual worship, but
are much more and are intensely divine in their
true form and nature, superb and intimate in
their workings as powers of the Godhead in the
hidden and occult layers of our being as well
as in the Cosmic existence.

I1

Now let us see if it is at all a fact that the
hymns themselves speak of the Gods with differ-
ent names and powers of the One supreme
Godhead. The oft-quoted Rik of Dirghatamas
is too well-known and there are a few others
that have the same import that the One is
named variously by the sages. And this fact
is certainly important, but that is not enough
to show the relation of the Gods among
themselves or their position individually in
relation to the One who is adored through
each and all of them. For we can take them as
mere names of the One, themselves without
substance and form, distinct from one another
or from the supreme One whose functions they
represent. We shall present here in a general

15
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way the fact as emerging from the Riks them-
selves that the Gods of the Veda are not mere
names but are different Powers, have different
functions, distinctive signs that mark them out
featuring their Personalitics, yet not absolutely
separate from but closely allied to onc another,
not apart from the sole Supreme Truth, the
Godhead but definite manifestations of That
indefinable.

It is advisable to convince ourselves that
this our reading of the nature of the Vedic
Gods is not an invention of our own but a
discovery of the truth which was faintly seen
and stated in unmistakable terms by Yaska
who was after the Vedic age the first to probe
into the secrets of the Gods, and openly
acknowledged the impossibility of ordinary
minds without fapas, spiritual force, under-
standing the nature of the Devatas. And we
must remember in this connection that he was
an etymologist and his interpretations are
normally naturalistic. Though he admits the
existence of other schools of Vedic interpreters
and does not plainly condemn ritualism as
such, still occasionally scouts the explanations

16
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given by the Brahmanas, the Vedic scripture for
Ritualism. ‘“The Brahmanas speak liberally of
many qualities’; often they are extravagant and
fanciful in reading into the hymnal texts or
into the Vedic Gods many imagined meanings
or qualities. According to his commentator,
Yaska hesitates to follow the Brahmanas in
their explanations as they speak of everything
in all possible ways and we ought not to
swallow them, but the truth must be sought
for.! Yaska gives us an information which is
valuable for our purpose, coming as it does
from one whose school of thought generally
gives naturalistic meanings to the Vedic hymns
while admitting the Supreme Soul, Mahan
Atma as the God of Gods or the Sun as the
Soul of all things mobile and immobile. In
explaining the word mir-rifi in two different
senses, namely, earth and sin or suffering
(papma, duhkha) he quotes a Rik from the

! fregaw VII. 24, “sgwfrerdt agrof” sty
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enigmatic hymns of Dirghatamas. He explains
the few important words of the verse as he
usually does and says that nr-rits is earth, con-
struing the Rik in the naturalistic sense, at the
same time points out that the wandering
recluses, parwwrajakas, say that it is suffering,
krichchram. He says that in different contexts
or in different schools the same word has
different meanings and even then it 1s difficult
to decide the import of certain Riks. Ire-
quently there are possible doubts. Shakapuni,
says Yaska, made up his mind to have know-
ledge of all the Deities. The Deity appeared
before him with a double sign (Male and Fe-
male). He could not understand what it was
and asked to be enlightened, saying, ‘let me
know thee.’ The Deity directed him to a
Rik (I1.164.29) and said, ““I'he Deity spoken
of in this verse is myself.” Now let us consider
the import of this account of Yaska. A few
facts are clear: to pin one’s faith on the etymo-
logy of words alone as did the Nairuktas like
Shakapuni could not give knowledge of the
Gods; the Rik that the Deity mentioned must
obviously refer to the One which holds in

18



















































































































































































































































































































































































































































































































































































































































































































































